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Tafseer Al-Bagarah (2: 233-235)
From the Book, Introduction to the Tafseer of the Quran,

by the Ameer of Hizb ut Tahrir, Eminent Jurist and Statesman, Ata Bin
Khalil Abu Al-Rashtah:
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“Mothers may breastfeed their children two complete years for whoever wishes to
complete the nursing [period]. Upon the father is the mothers' provision and their
clothing according to what is acceptable. No person is charged with more than his
capacity. No mother should be harmed through her child, and no father through his
child. And upon the [father's] heir is [a duty] like that [of the father]. And if they both
desire weaning through mutual consent from both of them and consultation, there is
no blame upon either of them. And if you wish to have your children nursed by a
substitute, there is no blame upon you as long as you give payment according to what
is acceptable. And fear Allah and know that Allah is Seeing of what you do." (233). And
those who are taken in death amongst you and leave wives behind - they, [the wives,
shall] wait four months and ten [nights]. And when they have fulfilled their term, then
there is no blame upon you (guardians) for what they do with themselves in an
acceptable manner. And Allah is [fully] Acquainted with what you do. (234). There is
no blame upon you for that to which you [indirectly] allude concerning a proposal to
women or for what you conceal within yourselves. Allah knows that you will have
them in mind. But do not promise them secretly except for saying a proper saying.
And do not determine to undertake a marriage contract until the decreed period
reaches its end. And know that Allah knows what is within yourselves, so beware of
Him. And know that Allah is Forgiving and Forbearing. (235)”

Allah (swt) clarifies the following in these verses:

1- When a woman is divorced, whilst she has an infant at the age of breastfeeding, the
father of the infant must provide maintenance for breastfeeding the infant, by providing food
and clothing to the mother, during the breastfeeding period. That is, he must provide her
wages during the breastfeeding period, which is two complete years, if the father wants to
complete the breastfeeding period.

The father has to provide maintenance to the mother of the child in proportion to his
ability. If the father becomes absent, i.e. deceased, his heirs take over the maintenance for
the breastfeeding.

It is not appropriate to harm the mother, regarding her child, by preventing her from
breastfeeding the child if she wants to, or by preventing her from seeing the child. Similarly, it



is prohibited to harm the father, over his child, just as it is prohibited to prevent the mother of
the child from breastfeeding, particularly when the child is in need of her.

Also, there is no sin for the parents to stop breastfeeding, by weaning, the child before
two years, if both the parents mutually consult and agree on that.

Similarly, there is no sin for the father to seek another woman for breastfeeding his child,
if there is a legitimate excuse for not continuing feeding with the mother of his child. And in
such a situation, the father can receive his child from the mother, after paying her the wage
for breastfeeding his child, and then he can handover his child to another woman to
breastfeed him, after the new wet-nurses have received the wage of breastfeeding.

Then, Allah (swt) concludes the verse by reminding the two parents about piety, so that
they would be compassionate with their child, without causing harm to the child’s upbringing
or causing harm to one another. Nothing is concealed from Allah (swt) in terms of what they
do. Allah (swt) will reward both of them with what they deserve, ¢Jas G3las Ly & & 1 5ade) 3

“‘And know that Allah is Seeing of what you do.”

The saying 4yl Cray &35 “Mothers may breastfeed their children.” It is
information (khabr) in the sense of request, i.e. it is a request (Talab) for divorced mothers to
breastfeed their children. This request is in the sense of recommendation, i.e. mandub, as
there is no indication (gareena) to oblige mothers over that. Nevertheless, a mother is the
most entitled person for custodianship (hadana) of her child, as long as she does not marry

another man. This is because the verse addresses mothers to breastfeed from the
beginning.

The word ¢&330 3 “And Mothers” is a general word that includes all mothers. However,

this word is particular for the divorced mothers alone, excluding the wives, i.e. the non-
divorced mothers. This is due to the following two reasons:

a) This verse comes after the verses of Talaq (divorce) and thus the context indicates
that: what is intended by the word ‘mothers (w\i ) is the divorced, breastfeeding women.
Thus the father, the ex-husband, must pay them wages.

b) The verse stipulates to provide sustenance and clothing for the sake of breastfeeding:
as He (swt) says guisimaly (ghismsy 483y A a3isall e “Upon the father is the mothers'
provision and their clothing according to what is acceptable.” This is mentioned after
the saying, 0@335’5‘ (el ‘53!‘33359%) “Mothers may breastfeed their children.” This means
that what is intended is the divorced, breastfeeding women, as providing sustenance and
clothing to wives is obliged upon the husband, for the sake of marriage and not for the sake
of breastfeeding. Since the nature of the verse links the sustenance and clothing to the
breastfeeding, this means that the mother is not under the guardianship of the husband, as a
married wife.

Accordingly, the verse clarifies that it is amongst the rights of divorced, breastfeeding
women to receive wages, for breastfeeding their children.

As for the saying, %QJ 35 3l 4_,3'93% ‘Upon the father (mawlud) is (the mothers'

provision and their clothing),” it indicates that the lineage of a child belongs to the father
and not to the mother.

Also, the utterance of the words, &35l “mothers” and 441 33i3al)y “the father” implies

the reconciliation of the parents and the arousal of their sympathies, to take care of and have
concern about the child, without harming each other.



The saying e@!‘l Jia &) 30 <35 “And upon the [father's] heir is [a duty] like that [of
the father].” i.e. it is upon the heir to pay the wages of breastfeeding, if the father dies, whilst

he does not have enough wealth sufficient for the known needs of the child, and to pay his
mother. Here, the word heir is a general word, that includes all the heirs.

The saying, ¢sals 4 333 ¥5 Wiy "33 5Lad ¥ “No mother should be harmed through
her child, and no father through his child.” Here the word 3_tx<ll “harming one another” is
of the verb form 4l (Mufa’ala), with the meaning of harm. Thus, the father must not cause
harm to the mother because of the child, by reducing the sustenance and clothing for her, or
taking the infant from her, whilst she wants to breastfeed the infant. The mother must not
cause harm to the father because of the child, by demanding more clothing and sustenance

than he could not bear or by saying, “| need the child to be breastfed by another woman,” in
order to cause harm to the father, after the child has bonded with her.

This prohibition is decisive as the word (s_b=<ll) “causing harm to one another” is an
understood description, that bestows decisiveness. That is, the verse provides the prohibition
of harming one another. The letter (<) in the word ‘a3 “through her child”, and in the word
“Jd5’ “through his child,” is a causative (‘= / sababiyya) morpheme i.e. for the reason of
the child.

The saying: ¢lgle zUs S jLidy Lgia alli (& YUuad 13 (8 “And if they both desire
weaning, through mutual consent, from both of them and consultation, there is no
blame upon either of them”. i.e. if both the parents want to wean the child, before two
years, as mentioned previously in the verse, g4stajll ali & 331 {al cilals ¢l ab “two complete
years for whoever wishes to complete the nursing [period]”. It is an indication that
neither parent can resolve to wean the child, without the consent of the other.

The saying, 4Lle zUs S8} “there is no blame upon either of them” i.e. There is no sin
upon them. In other, it is permissible (mubah) for them to do that.

The saying: ¢eajjaall A G sl 1d ale #U4 3 051 ) jada 5id &) 3351 &)3p “And if you wish
to have your children nursed by a substitute, there is no blame upon you, as long as
you give payment according to what is acceptable.”. After clarifying the complete
breastfeeding period, which is two years, He (swt) says: &al calals ¢ilsa (ANl Gudaly &addi 3l
gdelazl a8 4 33 “Mothers may breastfeed their children two complete years for
whoever wishes to complete the nursing [period].” Allah (swt) clarifies the consultation of
the spouses about weaning the child, as He (swt) says & ,juily Lgia i) (8 Yuad 13151 G
eéw-ﬁﬁ zUa “And if they both desire weaning through mutual consent from both of them

and consultation, there is no blame upon either of them.” Here, the mother may refuse to
complete the breastfeeding, for two years. So there may not be a mutual consent between
the spouses, where the father wants to complete the breastfeeding of the child for two years,
whilst the mother refuses that for some reason. In such a situation, Allah (swt) mentions that
there is no sin upon the father to seek breastfeeding of his child, from another breastfeeding
woman.

The saying: ¢ajaly Al G aiadu 13y “as long as you gave according to what is

acceptable” i.e. as long as you give what you have agreed to give to the breastfeeding
women as a wage, in proportion to what is acceptable to other breastfeeding women. The
word 0@;3\%) “You gave” is in the past tense, indicating two matters:

First: this wage is attached to them from the first day of breastfeeding.



Second: The implicit meaning indicates the preference of paying the wages of a
breastfeeding woman, at the beginning.

So, give wages to the mothers for the first period of breastfeeding, which they have
breastfed to the children. Be kind to them, and to the like of them, in terms of giving wages,
then give the same wages to the new breastfeeding woman, according to what is acceptable,
in such a situation.

The saying: N3l 13aa3idy “(if you wish) to seek breastfeeding for your children”
i.e. (aSWY 1 iud) “if you seek breastfeeding to your children” i.e. the preposition ‘0’ added
to the word ‘your children’ in Arabic, where the Preposition (Jaar) is removed, just as the
saying of Allah (swt): O@i;ﬁt’s ﬂ!j%e “But if they give by measure to them” [TMQ 83:3] i.e. 15\s
~ “if they give by measure to them.” Again, the Jaar is removed here.

2. In the second verse, Allah (swt) clarifies that the waiting period (iddah) of a woman,
whose husband is deceased, is four months and ten days. During that period, it is prohibited
for a woman to prepare for marriage, by wearing beautiful dresses or perfumes or similar.
Instead, she should live a mournlng life in her home, as the Prophet (saw) said, 3152¥ Ja3 ¥»
Wy s 43 £33 e V) ¥ (53 cia e dad AW agllg A Ga “It s not lawful for a woman
who believes in Allah and the Day of Judgment to mourn for the deceased for more
than three days, except for her husband whose mourning period is four months and
ten days.” [Bukhari: 1201, 4918, Muslim: 273]. If the waiting period is over, then there is no
sin upon her or upon her guardians, if she lives a regular life, just as any woman lives in her
private and public with kindness, leading a life within the bounds of Shariah.

Then, Allah (swt) concludes the noble verse by saying that He (swt) is acqualnted with
what we do, being aware of that and rewarding for that, as He (swt) says: céwa obasd ey 3%

“And Allah is [fully] Acquainted with what you do.”

The saying, céeSM Y i’)éj‘j%o “‘And those who are taken in death amongst you” i.e.
the ones whose souls were taken. The word 451 “al-Tawaffa" in Arabic means ‘holding.’ It is
said, 4ie Aidgily (M e e g5 which means ‘someone took my money and grabbed it’ i.e.
‘he grabbed it and took away from me.’ It means the word can be understood only by its

indication, whether it means the soul is taken away, or Wealth |s taken away, or taken away
during the sleep, without the soul, as Allah (swt) says, & 4l Al L algg gty aSLU-u P Y

§ saa Jal il 4 2y “And it is He who takes your souls by night and knows what you

have committed by day. Then He revives you therein that a specified term may be
fulfilled.” [TMQ 6:60]. The soul can be taken away from the alive body, regardless of
whether the person is awake or sleeping, as happened with Isa (as), as Allah (swt) says,

§19088 Gl (e phany () b)) Ld A ) el ) 08 “[Remember] when Allah said, "O Jesus,
indeed | will take you and raise you to Myself and purify you from those who
disbelieve...” [TMQ 3:55] Thus, Allah (swt) saved him from them the people of Isra’l) who

tried to kill him. He (swt) raised Isa (as) alive. He (swt) will send him back to the world, at a
particular time, as mentioned in the sahih hadiths.

The saying, §&s~dly (aiiBh “They shall await (themselves), i.e. they wait without
marrying i.e. their idda period is §5&&3 il 4y “four months and ten (days).” The
number is made in the masculine form (,S¥ masculinization), which includes the counts of
nights. Arabs used to include nights, when count is in the masculine form, as the day begins
with the occurrence of the night. Accordingly, they don’t make feminine (<G feminization) in

the like of it, for the counts that include the days. Instead they include nights, such that they
would say, (Ohae, sed (= 1 pie Laral) “we have attained the tenth of Ramadan month” as said



by Al-Fa’ra, although fastlng occurs only during the days. This is in most of their sayings, as
Allah (swt) says, /5% ¥) aid &% “You remained not but ten.” [TMQ 20:103] i.e. ten nights.

All the women, who lost their husbands, make ldda for a period of four months and ten
nights, except those who are pregnant Their iddah perlod is until they give birth, as Allah
(SWt) says: §15e it 4yl Ggedly Giailh BIRS G300 ke 3255 (s “And those who are

taken in death among you and leave wives behind - they, [the wives, shall] wait four
months and ten [nights].” This verse is general. And the verse {ra & Gilal Juad) & gigy

céuc-ha “‘And for those who are pregnant, their term (waiting period) is until they give
birth.” [TMQ 65:4], it is a specific verse that particularizes (khaas) the general verse.

The saying, o@éléi oy ﬁﬁ% “‘“And when they have reached their term”, i.e. when they
complete their iddah period.

The saying, 4% zUa 38 “There is no sin upon you” i.e. upon you, O guardians!

The saying, ¢Cajaaly oeudil G2 Glaé Wy “for what they do with themselves in an
acceptable manner” i.e. for what they do, in terms of what have been prevented from doing,
during the iddah period. They can live a normal life like any other woman, living in the midst
of the Sharia limits, in terms of wearing beautiful garments or scents and other matters, after
the completion of the Iddah period.

3. In the third verse, Allah (swt) clarifies another ruling related to the deceased husband
of a wife, which is the permissibility of allusion (u=:,=3 / Ta’reed), during the iddah period,
with a desire to marry her, after the completion of the Iddah period. Likewise, there is no sin
upon the one who keeps in his mind to propose to the woman, whose husband has died, so
that he may marry her after the waiting period.

Allusion is to say a word that suggest, from a clear statement to the implicit statement.
Thus allusion is originally an inclination to speak about his approach or to allude. On the
other hand, it is when you mention in front of the woman during her iddah period, who lost
her husband, that you want to marry her, by saying that ‘you are looking for a righteous
woman to marry’ or like you mention your best character that ‘you do not oppress, if you
would marry her and others’. What you have mentioned here is correct, however, it is a
means of conveying the concept i.e. conveying what you are silent about, which is your
desire to marry her. Likewise, it is prohibited to explicitly mention marrying a woman, whose
husband has died. However, it is permissible to allude, as we have clarified above, or to keep
it to himself until the Iddah period ends.

Then Allah (swt) clarifies that He (swt) knows that the one who seeks marriage will not
remain patient, by not disclosing his desire to marry her. So Allah (swt) chastens them on
how they should mention their desire, by alluding, and He (swt) prohibits them (men) from
giving explicit promises of marrying the women. Also, He (swt) prohibits them from taking
explicit actions to contract the marriage, in advance to conclude the marriage, after the
completion of the waiting period. Instead, it is permissible for him only to allude as clarified by
Allah (swt).

Then Allah (swt) concludes the noble verse by warning of violating the commands of
Allah'in that. Allah (swt) knows the treachery of the eyes, and what the breasts conceal. Allah
(SWt) says ¢s358 aludil ib L sl & &) 154155 “And know that Allah knows what is within
yourselves, so beware of Him.” There is a threat in this for those who expose what they do
not conceal, whilst thinking that Allah (swt) does not know their secrets, and their secret
counsels.



Despite that, Allah (swt) is forgiving the one who retreats from his mistake, and He (swt)
is All-Forbearing, Who does not rush to punish the one who dgeserves it, as long as he
retreats and repents and does the righteous deeds. ¢als 338 & &) 1348135 “And know that

Allah is Forgiving and Forbearing.”
The saying, e%@,-« byl g ¥ 53533%0 “But do not promise them secretly” i.e. do not

promise them during the Iddah period, about your determination to marry them. The word
() “secret” here is the desire of marriage, i.e. intercourse, as lbn Abbas (ra) narrates, & ‘3!%

cééé}‘i V3 13058 “Except for saying a proper saying,” it is an (Istisna’ Mungati’). It is a
mungati’ type of exceptive expression, where exception is not amongst the same kind. That
IS, except what you say as a proper saying, is a saying mentioned, at the beginning of the
verse, which is the allusion for marriage, without explicitly announcing it, as we have
explained above.

The saying, %;@‘ sae ) 3ajad ¥3» “And do not determine to undertake a marriage

contract” i.e. do not take decisive actions to marry them, such as declared advancements
(Al wlaaia), such as buying marriage items or preparing for marriage, once the Iddah period
ends. This is because the determination of action, precedes it.

Accordingly, Allah (swt) has prohibited two matters upon men,
a) Explicit declaration of marrying them, during the iddah period.
b) Also, advance preparations to contract the marriage, explicitly during the Iddah period.

It is clear that prohibition of the advancement of a thing, is a prohibition of the thing itself,
in an eloquent manner, which indicates that contracting a marriage, during the Iddah period
is a major sin, in Islam, and its contract is invalid.

The saying, e@é“ &y é—u u—m% ‘until the decreed period reaches its end” i.e. until the
Iddah period ends.

Author’s Notes:

Allusion resembles the metaphor (Kinaya) except that the difference is, the explicit
meaning in metaphor (Kinaya) is not the real meaning, However, it does not mean that it is
unintentional. As for the allusion, here, the explicit meaning is the same as the real meaning.
However, what is intended by the allusion is to denote the implicit meaning. For example, we
can say metaphorically, o~ »s3 oM 5 433, which literally means “so and so sleeps at the
dawn” and metaphorically means a lazy person. However, the explicit meaning is not the real
meaning. The person may or may not sleep at dawn. Instead, what is intended by the
statement is to denote that the person is spoiled or lazy. Similarly, the saying s il S “a lot
of ashes” metaphorically means generosity. The person who is generous may not ignite the
fire to create more ashes. As for the allusion, it mentions the correct matter of the real
meaning, as you are saying to her, ‘1 am looking for a righteous woman and you also actually
want to marry.” What is intended by the saying is to inform that you wish to marry her.
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